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Everybody knows about "eschatology," right? This million-dollar word refers to "the last things" or "the end
times." And you've seen it. That bum standing beside the road who sold everything he owns and now holds
a sign that says, "the end is here"? He's teaching eschatology. That tabloid at the supermarket that claims
Nostradamus predicted that Jesus will come back three weeks from now on Thursday at 3:00 in a
Kentucky diner? Eschatology. The Left Behind novels that have probably done more to shape popular
Christian thought about the End in the West than any other teaching? Patently eschatological.
Sermon series on Revelation, books about the how yesterday's events in the Middle East fulfill biblical
prophecy, speculation about literally every single American President and whether he "could be the Anti-
Christ"; they all thrive on the importance that Christians attach to the future and what the Bible says
about it. Check out the "prophesy" section at your local Christian bookstore, and you'll be assured that
eschatological speculation is alive and well in the Christian world. 

And so it should be. Who wouldn't be fascinated with the Future? If God has really planned it all out, and
there is some way to know what is coming before it comes, who wouldn't make finding out what God says
about the future a priority? But sadly, as with so much in the church, anything we deem important
becomes a virtual battleground on which battle lines have been drawn. For 2,000 years, Christians have
fought about the end. Is there a literal 1,000 year Kingdom to come before the eternal state? Battle lines
between A-millennialism, Post-millennialism, and Pre-millennialism. Will there be a secret rapture of the
Church prior to a literal 7-year Tribulation? Battle lines between Pre-Trib, Post-Trib, Mid-Trip, and Partial-
Trib believers. Don't know what any of those words means? Don't care? It's ok. It just means you're a
heathen. (Just kidding). 

I've often said that eschatology is the single most unimportant area of theology that there is. I could not
care less if you can chart out every event of the end-times, as you see it, in a brilliant color glossy chart
that would make Paul wish he could add your chart to the Bible as, "I Thessalonians - Appendix 1." There is
a huge diversity of views that are held by Bible-believing Christians, and while disagreement is ok, fighting
and dividing over it is not. Your position on the existence and timing of a Millennium, or the existence and
timing of a Rapture, is simply not all that important in the grand scheme of the Bible. 

But there is another sense in which eschatology is among the most important things the Bible teaches.
Literally. That Christ will one day come again bodily is one of the loudest messages the Bible trumpets. It's
a part of the earliest of universal Creeds, the most respected of confessions, the shape of our liturgy, and
the fragrance of our devotion. Eschatology is both extremely important in its broad claim, and extremely
unimportant, in how ones plots the timing of some of the small details. At the same time. In the Bible,
eschatology is wrapped up with the notion of "The Kingdom of God." But just how important is "Kingdom"
in the Bible? Let's take a look. 

The Importance of the Kingdom
The message of Jesus’ preaching is wrapped up with the notion of “the Kingdom of God.” The Kingdom of
God was undeniably the primary message of Jesus during his earthly ministry. This week we will skim
through the New Testament teaching on the Kingdom, and then we will dig into some specifics in
following weeks. 

Toward the beginning of Mark's Gospel, right after Jesus' temptation, Mark provides a summary of Jesus'
entire preaching ministry. This isn't just a statement about what Jesus said this one time - it's his summary
of everything Jesus ever said. He notes that, “…after John was arrested, Jesus came into Galilee, proclaiming
the Gospel of God, 15 and saying, “The time is fulfilled, and the kingdom of God is at hand; repent and
believe in the Gospel” (Mk 1:14–15, ESV).

“The time is fulfilled,
and the kingdom of God is at hand;

repent and believe in the Gospel” (Mk 1:14–15, ESV).

Matthew does something similar in his Gospel, again right after the temptation. While he arranges Jesus'
teaching into 5 major "discourses" throughout the Gospel, in Matt. 4:12-17, he provides a similar summary,
not of what Jesus said once, but of his entire preaching ministry, noting that after the temptation, “…Jesus
began to preach, saying, “Repent, for the kingdom of heaven is at hand” (Mt 4:17).

Luke does the same thing in Luke 4:16-30, but rather than a brief single statement decides to use a
"paradigmatic narrative" instead. So he take's Jesus' sermon in Nazareth and moves it to this same spot,
after the temptation. When the people ask in 4:23 about Capernaum, the reader realizes Jesus hasn't even
been to Capernaum yet in Luke's Gospel. Luke has moved this story out of its chronological order to the
beginning of Jesus' ministry, because it serves as a "paradigm" of Jesus whole ministry, functioning just like
Mark and Matthew's summary statements, but in more vivid color. And what does Jesus say? He quotes
the famous passage from Is. 61 about the liberation of God's people that would come when God's kingdom
comes, and then claims that it is being fulfilled as he stands there preaching it (Luke 4:21). The Synoptic
Gospels are all in agreement - the message of Jesus was the Kingdom of God. 

Someone might suggest that since "Kingdom" shows up in John's Gospel a lot less, he has a quite different
Jesus. But he actually presents the same Jesus, just from a different angle. In John's Gospel, Jesus speaks
most prominently about "life" eternal, and this is the life of the Kingdom to come.  Thus, for John, Jesus is
still talking about the Kingdom come, but in the fresh language of living the life of the age to come in the
present time. Pennington explains that we find clues that, 

John wants his readers to understand that his “eternal life” language is meant to correspond to the
more familiar Jesus tradition expression of “kingdom.” In John 3 “kingdom of God” is used in close
connection with “eternal life.” Likewise, in Mark 9:42–10:31 several texts use “kingdom of God” and
“life” or “eternal life” in parallel and interchangeably. This is our literary clue that these expressions are
to be understood as the same, and this allows John, who can assume knowledge of the Markan
tradition, to use “eternal life” the rest of the time.
 Pennington, J. T. (2012). Reading the Gospels Wisely: A Narrative and Theological Introduction (p. 65).
Grand Rapids, MI: Baker Academic.

It is common for people to think that the message of Jesus was all about "love." Surely this was a major
theme of his teaching, and an important one. And we need to be sure never to underestimate the
importance of love in "The Greatest Commandment" of Jesus. But this can be overblown. Some would have
us know only a Jesus who never speaks of anything but love. Others (perhaps in reaction) have pointed out
that Jesus spoke more of “judgment” (or Hell) than of heaven. They would have us read an angry, vindictive
Jesus who preaches hell-fire and brimstone. But both have missed Jesus and his actual message. These
claims come from popular ideas about Jesus in our culture - they do not come from the Gospels.

Anyone who carefully reads the Gospels simply cannot miss the fact that the Gospel of the Kingdom of
God was the message of Jesus. Jesus talks about "love" in the synoptic Gospels on basically only three
occasions; Matt. 5:43-48 (parallel in Luke 6:27-36); 22:37-40 (parallel in Mark 28-34 and Luke 10:25-28);
and the "no man can love two masters" saying - Matt. 6:24 (parallel in Luke 16:13). That’s not to diminish
the importance of these occasions, of course.

But "Kingdom" occurs, by my count, 119 times in the synoptic Gospels. (And skimming briefly, well over
100 of those uses occur either on Jesus' lips, or in summaries of his preaching). What did Jesus preach?
What was his message? There really is only one right answer - Kingdom. The Kingdom of God. (Or as a full
sentence with the called-for response), "Repent and believe the Gospel, for the Kingdom of God is here.” If
we would know Jesus, we must know the kingdom.

A Definition of The Kingdom of God

Realizing that the kingdom of God is important is one thing. Understanding what it means is quite
another. Attempting to define the Kingdom of God can feel a bit like trying to nail jello to a wall. The best
concise definition I’ve seen is Fee's, “the time of God’s rule.” But this leaves far too much unexplained. I
would note three nuances where we must first say what the kingdom is not, or, more, accurately, is not
just, or not primarily, since it is related to, but not captured by, each of these elements. 

What It Is Not - 

First, it is not primarily a place. As the common language goes, it is less of a realm and more of a reign.
Less a geographical designation than a temporal one. 

Second, it is not primarily the principle of God's sovereignty. God is always sovereign. He is always ruling.
There is nothing that takes place outside his direction. But this is not the same as the specific time of
God’s rule in his kingdom. While we can see the kingdom of God as the principle of God's sovereignty
given full expression, the two must be distinguished, and collapsing them into one another erases
the eschatological dimensions of the kingdom.  Tom Schreiner explains;

There is a sense, of course, in which God always and invariably rules as king over all. This is illustrated
by Ps. 103:19: “The Lord has established his throne in the heavens, and his kingdom rules over all.” God
reigns at all times and in all places over all that occurs in history. The psalmist therefore declares, “The
Lord reigns” (Ps. 93:1; 97:1; 99:1). The universal lordship of God is a staple of OT piety: “God reigns over
the nations; God sits on his holy throne” (Ps. 47:8). Israel longed for the coming of God’s kingdom in
the future but also believed that God was in control of all of history. This is expressed well in the
words of Nebuchadnezzar in Dan. 4:34–35: “At the end of the days I, Nebuchadnezzar, lifted my eyes
to heaven, and my reason returned to me, and I blessed the Most High, and praised and honored him
who lives forever, for his dominion is an everlasting dominion, and his kingdom endures from
generation to generation; all the inhabitants of the earth are accounted as nothing, and he does
according to his will among the host of heaven and among the inhabitants of the earth; and none can
stay his hand or say to him, ‘What have you done?’ ” Jesus too held the notion that God rules over all,
that his sovereignty extends over the whole earth. He did not depart from the OT on this matter.

It is clear, then, that when Jesus spoke of the future coming of the kingdom, he was not referring to
God’s sovereign reign over all of history, for God has always ruled over all that occurs. The coming of
the kingdom that Jesus proclaimed designated something new, a time when God’s enemies would be
demonstrably defeated and the righteous would be visibly blessed. The future coming of the kingdom
relates to the realization of God’s promises of salvation. God has always ruled over the whole world,
but when Jesus arrived on the scene of history, he had not yet fulfilled the saving promises found in
the OT, nor were the enemies of God now vanquished. When Jesus announced the presence of the
kingdom, he declared that God was about to bring about the salvation that he had always promised.
(Schreiner, T. R. (2008). New Testament theology: magnifying God in Christ (pp. 53–54). Grand
Rapids, MI: Baker Academic.)

 
Third, the kingdom is not primarily a people. It is closely related to the church, and propagated by a
people, but it should not be identified with the church directly. The Church is contained within the
Kingdom, but the kingdom is not = the church. 

What It Is - 

So, if it is not just a place, not just a principle, and not just a people, then what is it?  We have said that an
excellent brief summary is “The time of God’s reign.” But we want to be more precise than that, and seek a
fuller definition. George Ladd summarized Herman Ridderbos' views, and in that summary I find an
excellent definition of the kingdom of God. It is, 

"The reign of God active in history, 
in fulfillment of the Old Testament hope in the historical mission of Jesus, 

which must come to eschatological consummation at the Parousia of Jesus." 

I think this definition
captures the various strands
of thought well. It has three
basic parts. First, it is the
active (or dynamic vs. static,
as the current language
goes) reign of God
in history. Second, it is the
age promised in the OT
hope. And third, it is the age
which will only be fully
consummated when Jesus
returns. It is primarily an
"epoch" or an "age," and is
thus first and foremost a
temporal designation. It is
about an age, or a time-

frame. (Note that this can be easily missed in the AV, because it translates two different Greek words on
occasion as “world” and one of those words always means “age.” The AV is not technically mistaken - the
English word “world” once meant “5.a. An age or extended period of time in human (or earthly) existence
or history; (in plural) ages” as the OED explains. But this usage is now obsolete, and would almost surely
be misunderstood by a modern reader.)
(Tweet This  Definition)

To better understand the concept, we will examine the teaching about the kingdom in the OT, then the
Kingdom in Jesus’ teaching, specifically in his parables, then the teaching about the Kingdom in the rest of
the NT. 

The Kingdom In The Old Testament

George Ladd explained the nature and prevalence of the Kingdom in the OT. He explained; 

Although the expression “the Kingdom of God” does not occur in the Old Testament, the idea is
found throughout the prophets. God is frequently spoken of as the King, both of Israel (Exod. 15:18;
Num. 23:21; Deut. 33:5; Isa. 43:15) and of all the earth. (2 Kings 19:15; Isa. 6:5; Jer. 46:18; Ps. 29:10; 47:2;
93; 96:10; 97:1 ff.; 99:1–4; 145:11 ff.). Although God is now the King, other references speak of a day
when he shall become King and shall rule over his people. This brief glimpse of the idea of God’s
kingship provides the outline for the entire Old Testament concept. While God is King over all the
earth, he is in a special way the King of his people, Israel. God’s rule is therefore something realized in
Israel’s history. However, it is only partially and imperfectly realized. Therefore, the prophets look
forward to a day when God’s rule will be fully experienced, not by Israel alone but by all the world. Our
main concern is with the Kingdom of God as a hope. Indeed, Bright defines the Kingdom of God as
the rule of God over his people, and particularly the vindication of that rule and people in glory at the
end of history.
Ladd, G. E. (1974). The Presence of the Future: The Eschatology of Biblical Realism (Revised Edition, p.
46). Grand Rapids, MI: William B. Eerdmans Publishing Company.

 
This concept that there would come a day when God would be enthroned as King was the essence of the
eschatological hope in the OT.  Jewish eschatology became marked by a belief that history was divided into
two ages. The present age was fallen and incomplete, but there was a conception of a coming kingdom
that would supplant the current evil kingdoms of the world. One day, God himself would come as King,
and his coming would spell the end of the current age. Gordon Fee explains;

The coming of the end also meant for them a new beginning—the beginning of God’s new age, the
messianic age. The new age was also referred to as the kingdom of God, which meant “the time of
God’s rule.” This new age would be a time of righteousness (e.g., Isa 11:4–5), and people would live in
peace (e.g., Isa 2:2–4). It would be a time of the fullness of the Spirit (Joel 2:28–30) when the new
covenant spoken of by Jeremiah would be realized (Jer 31:31–34; 32:38–40). Sin and sickness would be
done away with (e.g., Zech 13:1; Isa 53:5). Even the material creation would feel the joyful effects of
this new age (e.g., Isa 11:6–9).
 Fee, G. D., & Stuart, D. (2014). How to Read the Bible for All Its Worth (Fourth Edition, p. 151). Grand
Rapids, MI: Zondervan.

 
Gream Goldsworthy explains that, 

The evidence of the NT overwhelmingly supports the view that Jesus and the apostles understood the
kingdom of God as the fulfilment of the hopes and promises recorded in the sacred Scriptures of the
OT. The fact that the term ‘the kingdom of God’ does not occur in the OT is not significant. The idea
of the rule of God over creation, over all creatures, over the kingdoms of the world and, in a unique
and special way, over his chosen and redeemed people, is the very heart of the message of the
Hebrew scriptures.
 Goldsworthy, G. (2000). Kingdom of God. In T. D. Alexander & B. S. Rosner (Eds.), New dictionary of
biblical theology (electronic ed., p. 618). Downers Grove, IL: InterVarsity Press.

 
How did this work out? Tom Schreiner explains;

The ruling power of the Lord is demonstrated at the exodus when he destroyed the Egyptians and
saved Israel (Exod. 15:18). Israel also looked forward to the day when God’s rule would be established
and their enemies thwarted. “And in the days of those kings the God of heaven will set up a kingdom
that shall never be destroyed, nor shall this kingdom be left to another people. It shall crush all these
kingdoms and bring them to an end, and it shall stand forever” (Dan. 2:44). This future kingdom
would be realized under the Son of Man (Dan. 7:14, 18, 23, 27), and a descendant of David would rule
in this kingdom (Isa. 9:2–7; 11). Ultimately, Israel longed for and expected the future reign of the Lord
over all the earth (Isa. 24:23). Zephaniah directed his eye toward the future and promised a future
reign of God as king in the midst of Israel (Zeph. 3:15). Indeed, the Lord “will become king over all the
earth” (Zech. 14:9 NRSV). The emphasis is on the future reign of the Lord, his triumph over Israel’s
enemies in coming days. Hence, when Edom is subjugated—and “Edom” probably includes a reference
to all God’s enemies—the Lord will reign (Obad. 21). The booth of David will be established again and
the Lord will rule over the world, and the fruitfulness of this world demonstrates that it will be a new
creation (Amos 9:11–15).
 Schreiner, T. R. (2008). New Testament theology: magnifying God in Christ (p. 49). Grand Rapids, MI:
Baker Academic.

 
But this viewpoint didn't cease to exist after the last line of the OT canon was written. Speculation and
teaching about the rule of God as King continued. And if anything, the notion of "two ages" came to even
sharper expression. Tom Schreiner summarizes; 

The expectation of a future rule of God in which he fulfills his promises to Israel and subjugates his
enemies continues in Second Temple literature. For example, in the War Scroll from Qumran a great
battle is envisioned in which the people of God will triumph. A similar expectation of a glorious future
is envisioned in the Testament of Moses: “Then his kingdom will appear throughout the whole
creation. Then the devil will have an end. Yea, sorrow will be led away with him” (T. Mos. 10:1; cf. 2 Bar.
73:1–7). In Pss. Sol. 17–18 the psalmist prays that the Lord will raise up a Davidic king, the Messiah, to
cast sinners out of Jerusalem and to rule over his holy people. Gentile nations will be subservient to
him, and all the earth will live in fear of the Lord. Or, we can think of what Josephus (Ant. 18.23–25)
calls the “fourth philosophy,” the sect with Judas the Galilean as their leader. They refused to
capitulate to any other governing authority, convinced that only the Lord should rule over them.
Scholars dispute whether this party should be called “the Zealots” at this early stage. In any case, we
see the roots of a way of thinking that culminated in the Jewish rebellion against Rome in AD 66–70.
The Jewish longing for God’s future kingdom is also expressed in the Kaddish: “May he let his kingdom
rule in your lives … and in your days and in the lives of the whole house of Israel, very soon and in a
near time.”25 Interestingly, the desire for Israel to triumph and to see surrounding nations defeated is
expressed in a thoroughly Jewish way in Luke 1, indicating Luke’s faithful rendering of early Jewish
piety before the coming of the Messiah. If we interpret the relevant verbs as futures, Mary anticipates
the judgment of evil rulers and the fulfillment of God’s promises to Abraham (Luke 1:52–55). With the
birth of Jesus, God has begun to fulfill his promises, though the complete fulfillment, as the reader of
all of Luke-Acts knows, lies in the future.27 Similarly, Zechariah rejoiced that God had visited his
people and brought in his promised redemption (Luke 1:68–75). In the fulfillment of God’s covenant
with Abraham, Zechariah saw the realization of the promise that Israel would be liberated from its
enemies.
 Schreiner, T. R. (2008). New Testament theology: magnifying God in Christ (pp. 49–50). Grand
Rapids, MI: Baker Academic.

 
The nature of the two ages in Jewish thought can be contrasted as follows, according to Fee;

The Kingdom in the Teaching of Jesus
The theme of the Kingdom of God comes sharply to the fore in the ministry and teaching of Jesus,
especially in his parables. And yet what we find is a surprising teaching and an inherent tension. Jesus
clearly subscribes to the Jewish understanding of two ages. A simple text like Mark 10:30 makes this
abundantly clear, for there Jesus directly contrasts, “this age” and “the age to come” (see also Mark 4:19;
Luke 16:8; Matt. 12:32; 13:38; Luke 20:34-35). On the one hand, Jesus seems to affirm the common Jewish
claim that the Kingdom of God is a yet-future time that will bring with it the end of the present age when
it comes, both in his teaching, (Matt. 6:9-13;/Luke 11:2-4; Matt. 5:3-12/Luke 6:20-23; Matt. 8:11-12/Luke
13:29-29; Mark 9:43-48/Matt. 8:8-9; Matt. 7:21; Mark 10:23/Matt. 19:23/Luke 18:24; Mark 10:15/Matt.
18:3/Luke 18:17; Matt. 5:20; Matt. 21:31/23:13/Luke 11:52; Matt. 16:19; Luke 12:32; Mark 9:1/Matt. 16:28/Luke
9:27), and in his parables (Mark 4:30-32/Matt. 13:31-32/Luke 13:18-19; Matt. 13:33/Luke 13:209-21; Mark
4:26-29; Mark 4:1-9/Matt. 13:1-9/Luke 8:4-8; Matt. 13:24-30; 13:47-50; Luke 16:1-8; 18:1-8; Matt. 24:43-
44/Luke 12:39-40; Matt. 25:1-13; 25:14-30/Luke 19:11-27). And on the other hand, he seems to affirm that
in at least some sense, that future age is already present in his own person and ministry, a point he again
makes both in his teaching (Mark 1:15; Matt. 12:28; Luke 11:20; Matt. 11:5-6/Luke 7:22-23; Matt. 13:16-
17/Luke 10:23-24; Luke 4:16-30; Matt. 11:12/Luke 16:16; Matt. 11:11/Luke 7:28; Luke 17:20-21; Matt. 4:11-12),
and in his parables (Mark 3:27/Matt. 11:29/Luke 11:22; Matt. 13:44-46; Luke 15:4-32; Matt. 18:23-25; Matt
20:1-16; Matt. 22:1-14/Luke 14:16-24; Mark 4:30-32/Matt. 13:31-32/Luke 13:18-19; Mark 4:26-29; Mark 4:1-
9/Matt. 13:1-9/Luke 8:4-8).

How do we resolve this apparent tension? A number of liberal scholars have dealt with the tension by
denying that one or the other strand of the evidence is authentic. Thus, for some, Jesus clearly spoke of a
future kingdom, and all of the sayings and parables about a present kingdom are the invention of the early
church. For others, conversely, Jesus clearly believed and taught that the kingdom was here with him, and
all the sayings about a future coming are the invention of the early church in an attempt to cover for the
fact that Jesus was wrong, since the kingdom didn’t in fact come at that time. Obviously, this leads to
widely divergent pictures of Jesus. One author notes, that "One reason why scholars have given such
contradictory accounts of Jesus’ eschatology is that there is a fundamental tension built into the sources
themselves. The Gospels clearly depict Jesus proclaiming a future eschatological event, and just as clearly
they portray him using eschatological language to describe a present reality…" (Dictionary of Jesus and the
Gospels, Second Edition, pp. 234–235.).

This tension was the shocking element of Jesus’ teaching. He claimed that the kingdom had come in him.
This of course caused eschatological fever to reach an all time high. In itself, the claim that the kingdom
had come would not be surprising. Tom Schreiner summarizes;

The surprising element in Jesus’ teaching on the kingdom is its ambiguous character. The kingdom can
be explained in terms of the already-not yet. The kingdom was inaugurated in Jesus’ ministry but not
yet consummated. It had arrived, but the full salvation and judgment promised had not yet come to
pass. Finally, Matthew emphasized Jesus’ role in the kingdom. The kingdom promises are fulfilled in
Jesus and through his ministry and death and resurrection. As the Son of Man, he will determine who
enters God’s kingdom on the final day.
(Schreiner, T. R. (2008). New Testament theology: magnifying God in Christ)

What was surprising was how and when the kingdom came. Jesus didn’t start a revolution. He didn’t
subjugate the Gentile invaders. He didn’t establish a theocracy. He didn’t set up a throne. And the longer
his ministry went on as a relatively unnoticed Jewish peasant, the more unlikely it seemed that he actually
was the king he claimed to be. The Old Age didn’t seem to have passed away. It only seemed stronger than
ever. And then, he died. Messiah’s don’t die! Messiah’s reign in victory, subjugating all others to
themselves. Nothing could stand as stronger proof that the kingdom had not come than the death of its
purported king. But then, the dead king rose from the dead. And suddenly, all that he had taught about
“the mystery of the Kingdom” made sense. The kingdom had come indeed, but it had come in a way
nobody expected. It had come by way of a cross. It had come in weakness. And it had come without
fulness. The kingdom was here. It was guaranteed. The decisive victory over evil had been won, and the
promised one had come. But the old age had not yet passed away. Thus, while the expectation had been
that the two ages would stand back-to-back, the coming of the one being the ending of the other, Jesus in
his teaching, passion, and resurrection, made it plain that in fact the two ages overlapped. The Kingdom
was inaugurated, but not consummated. It was already present, but not yet present fully. This element of
NT eschatology is commonly called the “already/not yet” of eschatology, or “inaugurated eschatology.” And
it is key to understanding the entire NT, and living out the Christian life, which is the life of the future
lived in the present. Thus, for the next three weeks, we will dig into this theme. We will take two weeks to
dig into the idea of the “already” element of the Kingdom, as taught in the gospels, then the rest of the
New Testament, then one week to dig into the “not yet” of the kingdom.

Craig Blomberg (following Geerhardus Vos) has very helpfully laid out in a chart form the difference
between the Jewish expectation of the two ages coming back to back, and Jesus’ revelatory teaching that
in fact they overlap, and the transition centers on his life and passion. Notice than in the Jewish scheme,
the coming of the messiah means the immediate end of the old age, and the start of the new. But in
Christian eschatology, the ages “overlap” during the period between the cross and the second coming. And
we thus currently live in this “overlap” of the ages. I'm not all that concerned about all the different ways
that some folks "chart out" the end times. I'm not impressed that you can draw the perfect chart which
contains every single end-times event. If you don't get the message of this chart, you don't get the
message of NT Eschatology.
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The truth is, this reality infuses our lives with hope. None of us need be told that we live in a broken world.
The fallenness of man is the single most empirically verifiable element of theology. Life is painful, hard,
and full of betrayal and tragedy. But the coming of Jesus, and the coming of the Kingdom with him, means
that the bleak present is infused with the power of a glorious future. The blessings and hopes and dreams
of the Age to come are our inheritance now. in our sickness, sadness, sorrow, in our defeat,
discouragement, depression, disease, and death, the Kingdom of God that has already come brings hope
in the darkness. We will look in our next blog at the already kingdom in more depth. But we can end for
now by hearing Gordon Fee explain the relevance of living as an already/not yet people;

Jesus came and announced with his ministry that the coming kingdom was at hand (e.g., Mark 1:14–15;
Luke 17:20–21). He drove out demons, worked miracles, and freely accepted the outcasts and sinners
—all signs that the end had begun (e.g., Matt 11:2–6; Luke 11:20; 14:21; 15:1–2). Everyone kept watching
him to see if he really was the Coming One. Would he really bring in the messianic age with all of its
splendor? Then suddenly he was crucified—and the lights went out.

But no! There was a glorious sequel. On the third day he was raised from the dead, and he appeared
to many of his followers. Surely now he would “restore the kingdom to Israel” (Acts 1:6). But instead he
returned to the Father and poured out the promised Spirit. Here is where problems show up for the
early church and for us. Jesus announced the coming kingdom as having arrived with his own coming.
The Spirit’s coming in fullness and power with signs and wonders and the coming of the new covenant
were signs that the new age had arrived. Yet the end of this age apparently had not yet taken place.
How were they to understand this?

Very early, beginning with Peter’s speech to the astonished onlookers in Acts 3, the early Christians
came to realize that Jesus had not come to usher in the “final” end but the “beginning” of the end, as
it were. Thus they came to see that with Jesus’ death and resurrection, and with the coming of the
Spirit, the blessings and benefits of the future had already come. In a sense, therefore, the end had
already come. But in another sense the end had not yet fully come. Thus it was already but not yet.

The early believers, therefore, learned to be a truly eschatological people. They lived between the times
—that is, between the beginning of the end and the consummation of the end. At the Lord’s Table
they celebrated their eschatological existence by proclaiming “the Lord’s death until he comes” (1 Cor
11:26). Already they knew God’s free and full forgiveness, but they had not yet been perfected (Phil
3:10–14). Already victory over death was theirs (1 Cor 3:22), yet they would still die (Phil 3:20–21).
Already they lived in the Spirit, yet they still lived in the world where Satan could attack (e.g., Eph
6:10–17). Already they had been justified and faced no condemnation (Rom 8:1), yet there was still to
be a future judgment (2 Cor 5:10). They were God’s future people. They had been conditioned by the
future. They knew its benefits and lived in light of its values, but they, as we, still had to live out these
benefits and values in the present world....

The hermeneutical key to much in the New Testament, and especially to the ministry and teaching of
Jesus, is to be found in this kind of “tension.” Precisely because the kingdom, the time of God’s rule,
has been inaugurated with Jesus’ own coming, we are called to life in the kingdom, which means life
under his lordship, freely accepted and forgiven but committed to the ethics of the new era and to
seeing them worked out in our own lives and world in this present age.

Thus when we pray, “Your kingdom come,” we pray first of all for the consummation. But because the
kingdom—the time of God’s rule—that we long to see consummated has already begun, the same
prayer is full of implications for the present. And, of course, by implication this means that by the
Spirit we are now to live out the life and values of the “age to come” that has already been set in
motion through the resurrection.
(Fee, G. D., & Stuart, D. (2014). How to Read the Bible for All Its Worth (Fourth Edition, pp. 152–153).
Grand Rapids, MI: Zondervan.)
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Derrick Pemberton
Great! I look forward to your explanation of the kingdom now.
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Timothy Berg
Jonathan Pennington notes; "Even though all the different parts of the Old
Testament at times look like a jumbled mess of strings and knots going
every which way, in reality, when one turns the well-designed tapestry of the
Bible over and looks at it clearly, we can see that the seeming mess is really
a clear, intricate, and beautiful picture. And there is flowing throughout this
woven picture a dominant purple thread, that of God’s kingdom from
creation to new creation."

Pennington, J. T. (2012). Reading the Gospels Wisely: A Narrative and
Theological Introduction (p. 199). Grand Rapids, MI: Baker Academic.
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