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A basic part of Christian teaching is that the correcting of the evils of the world awaits a day to come,
when Jesus shall return, and all wrongs will be made right. This is an essential part of the Christian
message. But sometimes Christians fall into the danger of assuming that there is no pushback against evil
in the present. That things "will only get worse before they get better" and, therefore, there is no real hope
for the present except for our expectation of the future. Life is a drag, and then a worse drag. Evil
abounds, and then one day Jesus comes to fix it by setting up an eternal Kingdom where he finally rules.
But to think in such terms is to have a fundamentally Old Testament view of eschatology. It is to live as
though Jesus had never come. It runs directly counter to the very message of Jesus, and to the work he
accomplished on the cross. The truth is, whether you are aware of it or not, the Kingdom of God has in
some sense already come. If you follow Jesus in faith, then you are, right now, living in the in-breaking
Kingdom of God. 

The Already/Not Yet Kingdom
We saw in our survey in the last blog that the OT Jewish expectation was that there would be two ages,
and that these two ages would come back-to-back, one after the other. Recall from our discussion and
definition of the Kingdom of God that, "The Kingdom of God" is primarily a temporal designation. It's not
so much about a people, a place, or a principle - It's a timeframe, an age, an epoch. In the Jewish hope, the
coming of the Kingdom Age would mean the ending of the current one. The coming of the Kingdom Age
would mean the fulfillment of all of the OT promises. But Jesus modified the OT scheme to teach instead
that the New Age had come in him, and the promises were fulfilled in him. But, in a surprising twist that
he referred to as "the mystery of the kingdom," the old age had not yet passed away. The New Age began,
but the Old Age didn't end. Thus, the two ages overlap, instead of coming right after one another. And we
currently live in the “overlap” between the ages. We have shared Craig Blomberg’s chart to illustrate this.
Get to know this chart! You can go ahead and burn all the other charts you have about the End Times
charting out the chronology of every little detail in extremely precise ways that none of the Apostles would
have been able to draw (ok, that's too strong - but barely!). This chart (or one that explains the same idea)
is really the only one that you need, and one on which all Christians can, or at least should, agree. This
week we will zoom in on the notion that the Kingdom is “Present” in some sense as taught in the Gospels. 

The Present Kingdom In The Gospels
For many people, the notion that the Kingdom of God is in some sense “present” can seem a little bit
shocking. Especially for those raised in classical dispensationalism, the Kingdom has usually been regarded
as entirely future. In fact, I was raised in a system that presumed that every single mention of “the
kingdom” in the Bible was specifically about a future 1,000 year millennial reign. That was how I read the
Bible for decades. I was shocked to hear some suggest that the Kingdom was already here. That sounded
like heresy! Could the Bible really teach this? And if so, what does it mean for our present life?

To dig into that question, we will first dig into the Gospels. We could look in depth at a number of
passages. Jesus seemed regularly to affirm that in at least some sense, the future age was already present
in his own person and ministry, a point he made both in his teaching (Mark 1:15; Matt. 12:28; Luke 11:20;
Matt. 11:5-6/Luke 7:22-23; Matt. 13:16-17/Luke 10:23-24; Luke 4:16-30; Matt. 11:12/Luke 16:16; Matt.
11:11/Luke 7:28; Luke 17:20-21; Matt. 4:11-12), and in his parables (Mark 3:27/Matt. 11:29/Luke 11:22; Matt.
13:44-46; Luke 15:4-32; Matt. 18:23-25; Matt 20:1-16; Matt. 22:1-14/Luke 14:16-24; Mark 4:30-32/Matt.
13:31-32/Luke 13:18-19; Mark 4:26-29; Mark 4:1-9/Matt. 13:1-9/Luke 8:4-8). We will look only at some of
these here. 

And I should note by way of clarification that many dispensationalists today don't deny the biblical
teaching about the presence of the Kingdom. Many (most?) dispensationalists today teach something
different than what I was once taught. Dispensationalism has changed much since its early, more
extreme days, and most dispensationalists today don't make the kind of sharp claims the teaching once
made (teaching, for example, two ways of salvation, two different people of God, and even two different
eternal states for the two different peoples). Many examples of more moderate, and more biblical,
dispensationalists could be produced. But one will suffice. Darrell Bock for example is a leading proponent
of "Progressive Dispensationalism" today, an exceptional exegete, and a careful biblical scholar,
.He concludes;

In summary, the Gospel’s present Jesus speaking of the kingdom being present in His own day by
virtue of the fact that He Himself, the Christ, is present ministering by the power of the Holy Spirit,
manifesting in His works characteristics belonging to the eschatological kingdom of God. He forgives
sins, drives away disease, demons, and death. He pacifies the weather and multiplies food. He brings
His hearers to repentance and leads them to the knowledge of and worship of God.

A theology which intends to be biblical must incorporate this presence of the kingdom in the precross
ministry of Jesus into its understanding of the eschatological kingdom. For the first time in the history
of prophecies about the eschatological kingdom, that kingdom was spoken of as being present, an
assertion which was justified on the basis of the king’s presence and activity. There is not the slightest
indication that this assertion contradicted Jesus’ teaching about the kingdom’s future coming. In
actual fact, it provided stronger support for that teaching. For if the kingdom could be seen in Jesus, if
He indeed demonstrated the power and authority of that kingdom, then there was even more reason
to believe that a future coming of Jesus in glory would in fact bring the kingdom in all its glory.
Blaising, C. A., & Bock, D. L. (1993). Progressive dispensationalism (pp. 249–251). Grand Rapids, MI:
Baker Books.

One should also note that as we talk about inaugurated eschatology, or an "already/not yet" Kingdom of
God, this idea is related more to exegesis and biblical theology than systematic theology. That is, this
teaching is fundamental to the Bible's teaching about the end, regardless of whether one believes in
dispensational pre-millennialism, historic pre-millennialism, a-milleniallism, or post-millennialism. And
each of those End Times schemes can be defended from the Bible, as long as they don't display themselves
in an extreme form that denies either that the Kingdom is present, or that it still awaits consummation.
When any eschatological scheme denies that the kingdom has already come, or denies that the kingdom is
still future, it becomes at precisely that point a deeply unbiblical scheme that is detached from the NT
itself. But a large variety of schemes can be defended, as long as they maintain the basic NT tension
between the already/not yet Kingdom.

The Present Kingdom In Gospel Summaries of Jesus’ Preaching
We noted in the last blog that all three of the Synoptic gospels provide a summary of Jesus preaching and
teaching ministry (Mark 1:14-15; Matthew 4:17: Luke 4:16-30). “Kingdom” figured prominently in each of
those summaries, marking out the Kingdom of God as the prominent theme of the preaching of Jesus. But
we want to zoom in now to look at what Jesus was saying about the Kingdom in his preaching. First, he
was calling for a response. He demanded that people “repent and believe the gospel” (Mark 1:15) and that
they “repent” (Matt. 4:17). But he grounded the need for this response in an urgent reality. Israel needed to
repent and believe, because the end had come. Because the Kingdom was here, in Jesus. Note how he
grounds his call for response in the claim that, “The time is fulfilled, and the Kingdom of God is at hand…
(Mark 1:14a) and demands that they repent, “for the Kingdom of heaven is at hand” (Matt. 4:17). In Luke
4:16-30, he reads the text in Isaiah that prophesied a coming Kingdom and an age when God himself
would come as King, and Jesus directly claimed, “Today this Scripture has been fulfilled in your hearing”
(Luke 4:21). 

While each Synoptic Gospel uses a major summary statement at the beginning of their gospel to
summarize Jesus' entire preaching ministry, they also often summarize along the way with similar
statements. And what do they see Jesus as teaching and preaching?

"And he went throughout all Galilee, teaching in their synagogues and proclaiming the gospel of the
kingdom and healing every disease and every affliction among the people" (Mt 4:23). 
"And Jesus went throughout all the cities and villages, teaching in their synagogues and proclaiming
the gospel of the kingdom and healing every disease and every affliction" (Mt 9:35). 
"but he said to them, “I must preach the good news of the kingdom of God to the other towns as
well; for I was sent for this purpose.” 44 And he was preaching in the synagogues of Judea" (Lk 4:43–
44). 
"Soon afterward he went on through cities and villages, proclaiming and bringing the good news of
the kingdom of God" (Lk 8:1). 

 
When the Evangelists summarize Jesus' preaching, they do so by explaining that Jesus went around
claiming that the Kingdom was now present in him. 

The Present Kingdom in the "Fulfillment" Formulae
Throughout the Gospels, Jesus is spoken of as "fulfilling" the OT promises that pertained to the Final Age.
These also point towards the "already/not yet" notion of the Kingdom of God. Jesus, as the Fulfillment of
OT hopes and promises, has brought with him the Kingdom that these hopes looked forward to. For
example, Matthew uses such formula explicitly in Matthew 1:22; 2:5, 15, 17, 23; 4:14; 8:17; 12:17; 13:35; 21:4;
27:9. And Luke does something similar in Luke 1:20, 1:57; 2:6, 2:21–22; 4:21; 9:31; 21:22, 24; 24:44–47. 

The Present Kingdom in the Teaching of Jesus
The Gospels also give us numerous accounts of the teaching of Jesus which flesh out their summary
statements. One of the clearest is in Matt. 12:22-32. Jesus is casting out demons, and the Pharisees claim
that he only does so by Satan’s power. Jesus rebukes them, and explains that if Satan were casting out
demons, he would be opposing himself. He goes on to explain the image of the strong man who must be
bound before his house can be plundered. This is eschatological imagery. Satan is the strong man. But if
there is to come a time of demons being cast out (Satan’s house being plundered) then the strong man
must be bound. Contrary to some odd interpretations, this has nothing to do with praying today for the
“binding of Satan.” Jesus is teaching that there is evidence that the New Age has come in him. His
exorcisms are proof that Satan has in some sense already been bound, and the New Age has come. Thus
he claims that, “…if it is by the Spirit of God that I cast out demons, then the Kingdom of God has come
upon you” (Matt. 12:28; see also Luke 11:20). Ladd explains, “…God is now acting among men to deliver
them from bondage to Satan…God, in the person of Christ, is doing something—if you please, is attacking
the very Kingdom of Satan himself. The exorcism of demons is proof that the Kingdom of God has come
among men and is at work among them. The casting out of demons is itself a work of the Kingdom of
God.” (Ladd, G. E. (1959). The Gospel of the Kingdom). Ladd elsewhere explains, "The meaning of Jesus’
exorcism of demons in its relationship to the Kingdom of God is precisely this: that before the
eschatological conquest of God’s Kingdom over evil and the destruction of Satan, the Kingdom of God has
invaded the realm of Satan to deal him a preliminary but decisive defeat. (Ladd, G. E. (1974). The Presence
of the Future)
 
When John the Baptist was imprisoned, he doubted whether Jesus truly was the messianic bringer of the
New Age (Matt. 11:1-18). He sent messengers to ask Jesus to confirm it. Jesus confirmed that he was, by
pointing to the fact that he was preforming the signs that were markers of the Kingdom of God (Matt.
11:5-6/Luke 7:22-23). In Matt. 11:12-15, Jesus clearly divided the ages. There was a “then” that came before,
and a “now” that had begun as John announced Jesus as the Messiah. The time of the prophets and the
time of the Kingdom are sharply distinguished. 

Or note the well-known Beatitudes of the Sermon on the Mount in Matthew 5:1-14. Matthew has basically
8 beatitudes (5:11-12 are an expansion of the final beatitude in 5:10). Each Beatitude concludes with a
promise to the wise who lives it. But Matthew frames the whole list by repeating the same promise for the
first (5:3) and last (5:10) beatitude, which are verbally identical. We see here again the already/not yet
structure. All of the promises of the central beatitudes are still future (5:4-9, "shall be"). But the framing
promises present a present promise, identically repeated, that for the poor in spirit/persecuted who follow
Jesus, "There's is the kingdom of heaven." (5:3,10). While Jesus' disciples await its full consummation (5:4-
9), the Kingdom has already been given to them as an inheritance in the present age. 

In Matt. 13:10-16, Jesus explained why he preached using parables. At the end of the explanation, he
pointed out that the Prophets and people of the OT longed to see the messianic age come. But to the
disciples he explains that "your eyes" are blessed, “…for they see, and your ears, for they hear” (Matt.
13:16/Luke 10:23-24). That is, they are witnessing with their own eyes the Kingdom that has always been
longed for, because it was present in Jesus and his ministry. 

In Luke 10:1-12, Jesus sends the seventy into the towns that he is about to visit on his journey to Jerusalem,
with their instructions. He specifically tells them not only to perform the miracles which would evidence
that the Kingdom is present, but also explicitly tells them to preach that, “The Kingdom of God has come
near to you” (Luke 10:9), and when a town rejects them they should take courage in the knowledge that
this Kingdom has in fact already come near to them (Luke 10:11).

In Luke 17:20-37, the Pharisees approach Jesus to ask when the Kingdom would come. Their question is
natural. Jesus’ ministry has been claiming that the Kingdom is here, and he is doing Kingdom work. Yet the
powers of evil clearly hadn’t been overthrown fully. So Jesus explains that their expectation itself is
mistaken, “…The Kingdom of God is not coming in ways that can be observed” (Luke 17:20). Rather, it is
already there, “in their midst,” (17:21) because Jesus is there in their midst. Jesus doesn’t mean that the
Kingdom is some spiritual feeling in their heart - he means that it comes with him, and he is in their
midst, and thus the Kingdom is already with them, contrary to their expectations. Jesus clearly taught,
repeatedly, that the Kingdom was in some sense present with him. 

The Present Kingdom in the Parables of Jesus
But what about the parables? We can note that a number of the Parables, the “Kingdom Parables”
especially (Mark 4, Matthew 13), emphasize that the Kingdom is present in some sense. In the Parable of
the Sower (Mark 4:26-29), while the Kingdom is not consummated until the end, when judgment comes
(4:29), it is already bearing fruit (4:27-28) by the power of the word. The Kingdom (4:26) is in some
already sense present. While it has not yet been harvested (consummation), the seed is already being
sown. 

In the Parable of the Soils (Matt. 13:1-9, 18-23; Luke 8:4-8), while the “not yet” of the Kingdom is clear
because not all soils receive the message of the kingdom, nonetheless, the “already” of the Kingdom is
clear in that the “word of the kingdom” (Matt. 13:19) is already being proclaimed. Ladd explains, “The
unexpected presence of the supernatural Kingdom is the central message of the parable in its historical
setting. The Kingdom of God which will one day bring an apocalyptic harvest is present; but it is like a seed
rather than the harvest. Yet the seed is related to the harvest; and the life of the seed is itself the act of
God—supernatural.” (Ladd, G. E. (1974). The Presence of the Future: The Eschatology of Biblical Realism
(Revised Edition, p. 192).

The parables of the Pearl and of the Treasure (Matt. 13:44-46) both point toward a present kingdom. One
could read them as speaking to the future kingdom, but no Jew needed to be told that the future
Kingdom was of great value.  As Ladd notes, “To interpret these parables of the future eschatological
Kingdom makes them colorless. No Jew needed that lesson. The whole point of these parables is that the
presence of Jesus offers the blessing of the Kingdom to men now.” (Ladd, G. E. (1974). The Presence of the
Future: The Eschatology of Biblical Realism (Revised Edition, p. 177).

The Parable of the Weeds (Matt. 13:24-30, 36-43) showcases the “two ages” concept again, for Jesus
speaks of both “the children of the kingdom” and the “children of the evil one” (Matt. 13:38. While final
judgment waits until the final day of consummation, and while currently the enemies of the Kingdom still
remain mixed with the godly, yet the “children of the Kingdom” are already living the life of the future in
the present. The good seed is already sown, and is already growing. Kingdom life is already a transforming
reality in the present. The Parable of the Net (Matt. 13:47-50) makes its point in a very similar way. The
separating of wicked and righteous will occur “at the end of the age” (13:49). Yet the net of the Kingdom is
already present gathering fish of every kind (13:47). We could talk about a number of other parables here,
but these make the point. 

The parables of Jesus make plain that while the Kingdom has not been fully consummated, it is, somehow,
in a way deeply contrary to Jewish expectation, already present and at work in the world. 

The Present Kingdom in the Miracles of Jesus 
It is common to think of the miracles of Jesus as being proof of his deity. That's the most common "lens"
they are read through for many. Why did Jesus heal? Why did he cast out demons? To show he was God -
right? Well, not really. While there may be some element of that apologetic intent in Jesus' preforming of
the supernatural, that wasn't the primary purpose of the miracles. They don't emphasize that he is God so
much as they emphasize that he is the promised Messiah who brings the Kingdom of God. Craig Blomberg
explains, "...the primary focus [of the miracles] is Christological—to demonstrate that Jesus is the divine
Messiah and that the kingdom of God is now breaking into human history with new force (cf. Matt 11:2–6
par.; Luke 11:20 par.)." (Blomberg, C. L. (2009). Jesus and the Gospels, p. 318.) Mark Strauss also notes, "The
Synoptic Gospels draw a close connection between Jesus’ proclamation of the kingdom of God and his
miracles. The exorcisms and healings are intended to reveal the presence and power of the kingdom in
Jesus’ ministry." He goes on to conclude, "For Jesus, the miracles are not showy demonstrations of power or
even proof of his identity. They are rather manifestations of the in-breaking power of the kingdom of God,
a foretaste and preview of the restoration of creation promised by God through the prophets of old, now
coming to fulfillment through Jesus the Messiah." (Strauss, M. L. Four portraits, one Jesus p. 461.)
 
Many miracles can be found throughout the OT before Jesus which are performed by prophets of various
kinds (always through the power of the Spirit of course). And Miracles would continue to be done all
throughout the rest of the NT by followers after Jesus (in Acts especially). Jesus is surely God, but the
miracles don't really function to demonstrate the deity of Jesus.  Rather, Jesus preformed miracles
(especially healings and exorcisms) because these were the prophesied mark of the coming age, and he
was demonstrating that that coming age was here with him. Jonothan Pennington explains;

The grand story of Scripture can be described as the message of the restoration of God’s reign from
heaven to earth, spanning from creation to new creation. This is precisely why in Isaiah and the New
Testament euangelion is such an appropriate description: this is a royal announcement of royally good
news.

Yet again, this emphasis on the gospel as the inauguration of the consummation of God’s reign
(“already but not yet”) can be found throughout the New Testament, including in the Epistles. It finds
its greatest concentration, however, in the Gospel accounts. In the Gospels like nowhere else in the
Bible, we receive a foretaste of the coming kingdom of God. This is stated explicitly and constantly
through Jesus’s teaching, which he says is a message about the kingdom, as well as implicitly through
his ministry of healing. As we observed in our earlier discussion of the meaning of “gospel,” Jesus is
presented in the Gospels as fulfilling the Isaianic promise of the restoration of all things (see
especially Isa. 61 in Luke 4). This is a promise not only of a new covenantal relationship and the
forgiveness of sins but also, intimately related, a promise of binding up brokenness, setting the
crooked straight, and healing all disease. Jesus performs innumerable acts of such healing and
restoration not merely because he is compassionate or to apologetically prove that he really is a
special one sent from God, but rather primarily because they are pictures of the promised kingdom
that is to come. They are like our mother’s secret gift of a piece of turkey breast in the kitchen before
the anticipated Thanksgiving feast that is soon coming.

In the Gospels we see a glimpse of the King in action—restoring to health those in need, binding up
the brokenhearted, welcoming the suffering, exalting the weak and humble, and giving joyful awe by
his very presence. The Gospels beautifully give us not just truths but images of the kingdom of God
that is to come. Next to the Gospels, the closest comparable part of the New Testament that does the
same is John’s Apocalypse, a book that does indeed overlap the Gospels significantly. The book of
Revelation functions to provide a glimpse behind the veil into the true nature of things and the future
so that we are energized and resourced to live now in light of that reality. So too in the Gospels. They
provide a rich and full panoply of narrative images of hope.
(Pennington, J. T. (2012). Reading the Gospels Wisely, pp. 44–45). 

 
Tom Schreiner further explains; 

The inauguration of the kingdom is manifested by signs, wonders, and healings. Jesus’ miracles are not
just the promise of the kingdom; they are themselves the actualization, at least in part, of the
kingdom.80 We noted earlier that Jesus pointed to Isa. 35 to demonstrate to the Baptist and his
disciples that he truly is the coming one. In Isa. 35 the arrival of God’s kingdom is evidenced by a new
work of creation in which the wilderness will bloom, streams will flow in the desert, and voracious
beasts will become tame. Israel will return from exile and will experience everlasting joy. Israel did
return from exile, but they hardly experienced everlasting joy. Nor did the blind see, the lame walk,
and the deaf hear.

In many texts in the Synoptic Gospels the proclamation of the gospel is accompanied by physical
healing and the exorcism of demons (e.g., Matt. 4:23; 9:35; 10:7–8; Luke 9:11; 10:9, 17; 11:20). Jesus’
exorcisms instantiate his victory over Satan and demons, indicating that the kingdom is now present
and that Jesus has triumphed over the reign of evil. Furthermore, if we look at the Synoptic Gospels as
a whole, we see that much attention is devoted to Jesus’ healings and exorcisms. We have warrant
from the summary statements themselves (Matt. 4:23; 9:35; Luke 9:2, 11) to see these as
manifestations of the kingdom of God. Indeed, we have seen from Isa. 35 that such healings are
indications of the presence of the kingdom, of the kingdom already exerting its power in this present
evil age. Adherents of rationalistic liberalism denied the reality of the miraculous because of their
Enlightenment worldview, which denied the intervention of God in the cosmos. Their problem with
the miracles arose from their philosophical standpoint and cannot be derived from a study of the text.
It is clear that the Gospel writers believed that the miracles truly occurred. The miracles are not merely
spiritual realities that can be reduced to spiritual lessons or moral truths. Indeed, there are sound
reasons for believing that the miracles actually occurred in Jesus’ ministry, that the stories go back to
the historical Jesus.84 Meier says about the miracles “that total fabrication by the early church is,
practically speaking, impossible”; and, “the tradition of Jesus’ miracles is more firmly supported by the
criteria of historicity than are a number of other well-known and often readily accepted traditions
about his life and ministry.… Put dramatically but with not too much exaggeration: if the miracle
tradition from Jesus’ public ministry were rejected in toto as unhistorical, so should every other Gospel
tradition about him.” Indeed, Meier does not shrink back from saying that, as far as one can
determine matters historically, there are solid grounds for believing that Jesus raised people from the
dead. Nor can the miracles be explained away with rationalistic explanations, such as the idea that
Jesus was walking on the shore rather than the water, or that at the feeding of the five thousand the
young boy shared his lunch, which inspired others to do the same, or that those apparently raised
from the dead were not really dead. Kallas rightly says, “The kingdom meant the defeat of Satan, and
the re-creation, the restoration, of the world that Satan had stolen and subjugated.”87 Nevertheless,
the miracles also point to God’s future kingdom, the new creation devoid of sickness, disease, and
demons (see Rev. 21:1–8). The miracles, then, testify to the already-not yet character of the kingdom.
They demonstrate that the kingdom has entered into this world, and yet not everyone is healed, which
shows that the kingdom is not yet consummated. Death and evil still cast their long shadow over the
world.

Jesus’ miracles, then, are signs of the kingdom, manifestations of the new creation. Restoring health to
the sick or freeing the demonized from oppression signals the onset of the new age, and this is a
harbinger of the new creation where sickness is absent and the impact of demons only a memory.
Jesus’ power over sickness and demons demonstrates that he rules over disease and the demonic. The
forces of evil cannot triumph over him; he reigns over all that deforms and destroys. In the same way,
the nature miracles (e.g., Matt. 14:13–33) reveal Jesus’ mastery over the created world, demonstrating
that he is the sovereign ruler over all creation. “Each miracle is—at least in part—the actual arrival of
salvation.” These miracles also anticipate the new creation where the entirety of the created order
reflects the order and justice intended for the world from the beginning.
(Schreiner, T. R. (2008). New Testament theology: magnifying God in Christ, pp. 64–67).

 

 A Concluding Word
When we examine the Gospels, and look at the summaries of the Evangelists, the teaching of Jesus, the
parables of Jesus, and the miracles of Jesus, it becomes clear that the Gospels claim that in some sense the
Kingdom of God has already come in the life, teaching, miracles, passion, and resurrection of Jesus. The
Kingdom is present. And it’s power and blessings are ours today. In the midst of our sufferings and our
despair, our sorrow and our depression, our sadness and our dejection, there is bright hope that enters the
present. Kingdom glory infuses the dark world with future light. We don't just slog through the sorrow as
we wait for some escapist relief - we have access to the power of the future age now, even as we live still
in an old one that has not yet passed away. We live in the overlap, marked out as the people of the future
who are ambassadors to the present. In the next blog entry, we will look at the Present Kingdom in Acts-
Revelation. But for now, we know that the future has dawned for us in Jesus. And that is always enough.
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